Local narratives when they contradict dominant episteme of the age may not be academically respectable. They may be discussed as something curious or interesting or for purely historical reasons or as a species of antique collections dumped into the wastebasket of history. And when these are about local beliefs and mythopoetic experiences they are more incredible to the scholarly. And historians today are trained not to take note of local narratives at face value and somehow appropriate their queerness. Often people's gullibility or hagiographer's zeal or faith is invoked to explain what appears to be scandalous to reason or received understanding of science. Once upon a time the world of angels, fairies and djinns were part of experience or explanatory framework to which people naturally subscribed. But in the secular age it is no longer a case. All these things appear relics of a bygone age of faith. Today hagiographers too have mostly succumbed to the fashions of the age and write as if ordinary stories of
ordinary men. Engaging with traditional hagiographic accounts in the face of all these epistemic shifts resulting in either skewed reading in light of what appears as distorting mirror of rationalist framework and casting doubts on the claims of hagiographers may well be questioned on account of greater sensitivity shown, in the postmodern era, to other forms of rationality that better accommodate local narrative not fitting in the Grand Narratives of Enlightenment and Secular Humanism. Taking the test case of local narrative of belief in saints and their miraculous performances in Kashmir we argue that modernist historiography as practized in Kashmir seems to be guilty of epistemic violence while applying modernist tools to a traditional culture.
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Prelude
Modern historiography is based on very different presuppositions or worldview as compared to traditional/ medieval historiography. They are almost incomparable. Modern man is predisposed to believe in the autonomy of Nature and refuses on principle to see it as a symbol of something else, as demanding an explanation in terms of hierarchy of existence, as having anything to do with teleology and he thus refuses to acknowledge any metaphysical significance of the universe. Even many modern theologians concede this. The medieval world view is condemned for its credulity towards the notions of miracles, fairies, djinns, spirits, magic, angels etc. Modern
Localities, Vol. 3 rationalism rejects suprasensible and suprarational phenomena on a priori grounds. Pre-modern man could not write history objectively according to these modernist rationalist historians because he believed in miracles, "myths" and "legends" One could see the shrines in Kashmir everywhere and today the most visited spots happen to be shrines. And many people before coming to courts to attend hearing of their cases come to shrines as they believe cases are decided here. Almost every person has a story to narrate of an encounter with a realized or powerful mystic. Here mystics are seen roaming naked in the freezing temperature of winter and some are seen with a fire pot in the midst of hot summer. Some have been noted to take so little food that people are led to believe that they are fed by God. And some are believed to share food with some otherworldly beings. Childless couples seek the help of mystics and everywhere there are narrated some success stories! And some children are well known in localities to be begotten by mystics' prayer and almost consecrated to his memory and they receive This is what has been attempted in the following pages.
The local narrative about saints is to be understood in the larger context of other narratives that include narratives about Gods, angels, fairies, our fellowship with variety of cosmic beings, our participation in cosmic rhythms through special holy personages and all of them are linked by allegiance to traditional outlook.
Presuppositions of Modernist Historiography
Wedded to reductionist scientific logic modernist historiography assumes that pre-modern man could not write history objectively because he believed in miracles, "myths" and "legends" connected with supernatural happenings or performances of saints or miracle workers. Their logic is simple. As miracles became incredible the whole edifice of Christianity got problematized by modern rationalist critique of history.
Theology had to be reconstructed and reinterpreted and even And it has penetrated very deep into historiography and our view of history. History has to be distorted to appropriate or append traditional world history in modern secular scientific paradigm.
Place of Miracles in Local Narrative of Saints
To make really objective study of history of traditional pre- Localities, Vol. 3
were not credulous fools but accomplished scholars and historians who did not reject empirical evidence at their hands.
There is hardly any logical or scientific basis for calling the whole tradition of miracles a legend, a myth, especially in case of Kashmir because it is identified as pir waer.
Understanding Some Miracles in Medieval Hagiographic Literature
Some supposed "myths" and "legends" about Hamdani are as follows:
1. That he was simultaneously present in 40 houses to dictate his famous work Chahal Asrar. Now this is reported about other Sufis like Abdul Qadir Jeelani and Rumi which have been seen in 72 and 17 houses by people at the same time respectively. It is reported of many saints like Habibullah Nowsheri that they used to offer some prayers in Mecca. Now this "myth" is reported about many purely secular men in history also that they were simultaneously seen at two different places. Every one of us can perform this feat, including Rafiqi, provided we know how to delink consciously our astral bodies and send them anywhere in the Universe.
HPB in her Isis Unveiled quotes many such actual performances. Our spiritualist, occultist or general parapsychological literature is replete with such case histories. We just need to suspend our disbelief. (local temple) by what parapsychology would call levitating technique.
That he defeated Brahman of Kali Mandir
Even a street magician can levitate shoes and hurl them on anyone. Why not the saint who does possess genuine knowledge of occult science? 3. That he was often guided by Prophet to do this or that.
There is no ground for criticizing it one scientific ground.
Parapsychology and even psychology offer numerous parallels to this kind of guidance from both living and dead people to even ordinary people, not to speak of psychics or mediums.
4. That he was recognized by many saints without either of two parties having ever met. He says that Sheikh Burhan ud din Sagar ji, Jibril Karvi, Nizamudin Gauri, and Abu Bakr Tusi had seen him (his soul) in this world prior to his birth. Again this story is made credible in the light of occultist and spiritualist evidence.
That he could telepathically know of Burhan ud din
Haqqani's death. Now this is too commonplace a fact to be discussed.
6. That he guided Rupa Rishi through jismibarozi (a sort astral body). For a modern student of occult science this is very simple and need not be dismissed as legend or myth.
That he had power of precognition. Precognition is well
Localities, Vol. 3 known capacity to foretell many details of future and many men, not only saints do possess this.
Rumi has said: "Water, air, earth and Fire and all the four elements of universe are put under the control of saint." In light of this statement nothing is impossible for a Sufi. The literal truth or historical veracity of these incidents need not be doubted on purely rational or scientific grounds. Magicians, mediums and other evidences from parapsychology clearly suggest probability of such incidents. However it should not be implied to mean that Hamdani or saints are magicians or mediums or simply have developed ESP. I only point out that it is one's ignorance of empirical facts that modern methods of research has helped to bring to our notice and even understand better that one is needlessly led to question literal truth of these stories. In all ages and climes and civilizations reports of inexplicable occurrences or events have come to us and it is absurd and inadmissible to refute all of them in order to fit our narrow rationalism and empiricism. In fact religions have not made much of these miraculous stories. Rather dabbling with them or actively seeking to perform or display miracles has been discouraged. Also a sharp distinction is made between the psychical and the spiritual. Most of these miraculous stories happen in the psychical realm and spirituality is primarily concerned with the spiritual realm. All these points strengthen the contention of this paper that historians need not be embarrassed with hagiography or stories of miracles but they should broaden their explanatory framework in order to account for them and respectfully treat them. Miracles do happen and are happening now and then and the only thing to be considered is how to account for them. One may also remember that genuine miracles can't be accounted for in terms of modern scientific theories. They point out inadequacy of purely secular account of reality. Any attempt to deny historical truth of miracles to save secular account is simply ignorance or anti-empirical attitude. The possibility remains that we may not need to invoke supernatural actors to explain most such things that pass for miracles and about which historians are needlessly embarrassed or wish to hide. We now need to examine more closely the rationalist disbelief in miracles that constitutes legacy of grand narrative of Enlightenment to round off the discussion.
Theological Disbelief

Rationalist Disbelief
The term miracle covers a wide spectrum of events -odd, unusual to rare -and in a weaker sense "miracle" connotes From a strictly scientific view point (as represented by Einstein, Bohr, Plank and Heisenberg) there is room in a rational universe for incomprehensible wonders although dogmatic rationalism that many scientists and science inspired world view is axiomatically closed to the supersensory dimensions of the real. Frithjof Schuon's remarks in this connection apply to this dogmatic rationalism that also seems to colour modernist historiography… He writes: "modern science axiomatically closed to the suprasensory dimensions of the Real, has endowed man with a cross ignorance and thereby warped his imagination.
The modernist mentality is bent on reducing angels, devils, miracles -in a word all non-material phenomena which are inexplicable in material terms -to the domain of the "subjective" and the "psychological," when there is not the slightest connection between the two, except that the psychic itself is also made but objectively -of substance which lies beyond matter. 
